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is due less to any consciousness of its propriety than to an
insensible change of character, p. 336.) What appears to be
prevailing in our time is a growing protest against the disadvan-
tages produced by the circumstances of society. The aim of
much of our present legislation is not, as Mr. Spencer supposes,
to save people from the consequences of their actions, to put the
inferior and the superior on the same level; but to secure to the
inferior equality of opportunity. I ain sure that in many of the
cases discussed by Mr. Spencer, to secure the individual by a right
is both a manlier and a more satisfactory arrangement than to
leave him dependent on the good feeling which prompts others to
render him services which he cannot accept without a sense of
inferiority.

8. ALEXANDER.

L'Ann& PMlotophique publiee sous la direction de F. PTLLON. Treizieme
Annee—1892. Paris : Felix Alcan. Pp. 824.

L'Annde Philotaphiqiu for 1892 contains three principal articles, and a
review of all philosophical literature published in French during that
year. The articles are : (1) " A Criticism of Schopenhauer and the Meta-
physics of Pessimism," by M. Renouvier ; (2) " An Essay on the Nature of
Emotion," by M. Dauriac; (8) " A History of the Evolution of Idealism,"
by the editor, M. Pillon.

M. Renouvier observes that the problem of evil is fundamental in
philosophy and religion, and that this has been recognised in Asia, but
in Europe very insufficiently. The prevailing spirit of the classic a^es
was optimistic and the same is true of modem philosophy from Leibnitz
to Spencer. Schopenhauer has the merit of drawing attention to the fact
of human misery; though the subsequent growth of Pessimism is dne
less to his influence than to the theory of natural selection based upon
the struggle for existence, and to the recent disappointing growth of inter-
national antipathies after a period of peace and the promise of goodwill.

The essay then sketches the broad ontlines of Schopenhauer's doctrine,
and compares it in a most interesting manner with others that figure in
history, with that of Heracleitus and the Stoics, with Neoplatoniam, with
the system of Spinoza and with Christianity. In relation to Christianity,
it may be regarded as a sort of Gnostio heresy : the world which mani-
fests the Will resembles tho Word or conscious Reason which proceeds
from the Father ; but the Will in attaining to consciousness is not well-
pleased : again, the Word, having become man, sacrifices itself for the
sake of humanity ; and similarly the Will on becoming fully conscious in
man also sacrifices itself, but only to annihilate life, not to restore its ideal.

M. Renouvier notices, of course, the chief failures of Schopenhauer's
philosophy. The treatment of pleasure as entirely negative and depen-
dent on desire, and of all desire as painful, is too crudely opposed to ex-
perience ; and it is here pointed out that the philosopher was led to
these dogmas by the necessity of his system. For this required him to
show not merely that life is unliappy for this man or that according torcir-
cunistances, which is the empirical pessimism common enough amongst
us, but that the very ideal of life is painful as it exists under the universal
conditions of time, space, and causality, so that the sole refuge from
misery is annihilation. Hence he is not justified in claiming Christi-
anity as pessimistic, since its ideal life is good; the world was created
good, and will be restored, though now suffering from the fall
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Again, according to Schopenhauer, the Will which is manifested in
the world is itself blind, and only becomes conscious of the character of
life by means of the fully developed human brain ; yet the unconscious
purpose to exist is sin, and the just penalty is our universal misery. But
just punishment for an unconscious act is, says M. Renouvier, a contra-
diction ; and he adds that it in a further contradiction to call such an
action free. On this latter point, however, Schopenhauer might have
defended himgftlf on the ground that by free he meant uncaused, that
causation belongs only to representations, and that, therefore, any act of
the Noumenon must be free. I t would be more difficult for him to
meet another objection urged by his critic He attributed to the Will
two acts of freedom : (1) The blind resolve to exist or live as phenomenon,
which produced the world ; and (2) the fully conscious resolve to with-
draw from existence, which will be taken whenever some saint or per-
fected Buddha sees the whole evil of life, and finally renounces it. But
how is it possible that there should be two acts of a Being that does not
exist in time ? The long uneasy dream of life can only seem long in the
state of dreaming : to the dreamer its beginning and end are the same.
As to the second act of freedom, the renunciation of existence, it en-
counters the further difficulty that, being conscious, it should like other
actions in the domain of consciousness (according to Schopenhauer) be
subject to causation. This, however, is met by the explanation (which
M. Renouvier seems to consider sufficient) that when the intuition of
universal unity is attained the nature of knowledge changes : all particu-
lar conditions are then seen to be merely representation, and therefore all
particular motives lose their power. But is this answer really satisfac-
tory ? Although in the act of renunciation the saint or Buddha, through
whom it takes place, is free from the influence of particular motives, or
at least from partial ones, he is, nevertheless, determined by reflexion
upon life as a whole, the aggregate of particulars, whence the essential
nature of life is learnt. The blind Will, indeed, was beyond the region
of causation : but it is no longer blind ; it has a reason for what it does.
How then can it be free 1 It comes to this, that if we deny all categories
of the Noumenon, it ceases to be a possible object of philosophy.

In treating of Sehopenliaiier's Ethics, M. Renonvier is less happy.
According to the great pessimist, life is necessarily evil; bnt the urul-
luminated man cannot perceive this ; his vain desires for pleasure inces-
santly carry him away, and spring up afresh after every disappointment
He takes seriously the empirical fact of individuality, and, therefore, is
a wretched egotist, self-assertive, and carrying his absurd passion for life
BO far as to propagate his kind; which is the renewal of original sin.
But the good man shows by his conduct some recognition of the super-
ficial character of existence and of the latent unity of all things : hence
as to his own desires he is ascetic ; as to his fellows he is full of pity.
The critic, however, finds these doctrines inconsistent ; for if all are in
reality one, the more enlightened our conduct the more egotistic it
becomes. Henco Schopenliauer is, indeed, logical in suppressing the
notions of obligation, duty and justice; but for the same reason he
should snpprcss the notions of pity and love.

But in thin objection there seems to be some misunderstanding. In
the first place, Schopenhauer does not suppress the notion of justice :
he does, indeed, separate it from duty and obligation; and in this he is
not alone. But far from suppressing, he deduces it along with philan-
thropy from the radical ana mysterious fact of pity. Pity moves us to
refrain from injuring others, wliich is justico, and also to directly help
them, which is pliilanthropy. Neminetn Imle; immn omuo, quantum poles,
jam—is the highest maxim of Ethics : justice and philanthropy are the
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cardinal virtues that include all others. Secondly, there is no incon-
sistency in preaching these virtues, although thev imply individuality :
for he plainly conceives of Ethics as concerned with the conduct of men
as individuals in time and space. The recognition of unity in pity and
in good actions is instinctive, not fully conscious; except, perhaps, for
Buddha. Schopenhauer says expressly that in the attitude of pity " it
remains at every moment clear that he [whomsoever we pity] is the
sufferer, and not we ourselves ". We identify ourselves with him, he
says, in tome tort (auf irgend eine Weise), break down the distinction
between us «n n certain degree (in einem gewissen^ Grade). Lastly, if the
consciousness of onr unity and of the desperate conditions of life is fully
aroused, the time has come for the final act of renunciation. But that is
not properly an act of merely human morality, but of the Will itself
through Buddha ; it springs from the rest of the World as a whole, and
is not an act of pity, but of revulsion.

I t may be observed that M. Benouvier exaggerates the unreality of
Schopenhauer's phenomena, or World as representation. His doctrine
is, in fact, the same as Kant's : phenomena have strict empirical objec-
tivity. But his doctrine of the Nomnenon, or the world as Will, seems
to undermine the empirical objectivity. The reason of this is that by
Kant the deeper reality of the Noumenon is only suggested, or at most
postulated in relation to conduct, whereas by Schopenhauer it is made .
the basis of his whole edifice. Kant's hint has become Schopenhauer's
dogma; but their difference on this point is only of emphasis. Schopen-
hauer's phenomena seem comparatively unreal, but he does not mean
that they are so for experience.

On the whole, Schopenhauer seems to me the most interesting of the
post-Kantian Germans. The only essential doctrine of his system that
is in conflict with experience is t i e negative character of pleasure ; for
his position as to the fixity of species does not seeiu to be essential.
But plainly pleasure and pain, good and evil, are equally real in experi-
ence ; and no hypothesis can be satisfactory that fails to account for any
of them. One wonders why no philosopher of the many who, like
Schopenhauer, regard the World as a ' macranthrope,' ventures to be
thorouglily consistent, and to work upon the supposition that the essen-
tial Being is, like human nature, curiously mixed. But they all assume
that either it is absolutely good, or absolutely evil, or that it is the strife
of two Beings of opposite natures. Probably they are all governed by
the natural desire to escape entirely from evil whether into Heaven or
into Nirvana. Schopenhauer's other difficulties, such as the possibility
of two distinct actions on the part of a Being that is not in time, or the
intelligibility of a purpose inhering in an unconscious Will, are snch as
must be expected in any philosophy that ventures beyond experience;
and any reader may find such faults with the subliinest constructions.
I t must be admitted that his theory gives him an extraordinary command
of half-truths: and which of his rivals in the history of thought has
command of whole trutlis ?

M. Renouvier's own theory seems at first to be only on enterprising
modification of Christian theology ; but he regards it rather as a collateral
development of the same primitive speculations. Indeed the upshot of
his great work Classification dr* Voclrinn Philomphiqua (reviewed by Mr.
Whittaker in ^MIND, Jan., 1877) is that an alliance may be formed be-
tween the rational and religious ways of thinking—between Criticism
and Christianism—founded on a conunon belief in the moral world, if
whilst philosophy gives tho place due to sentiment and will uccording to
the postulates of practical reason, and does not deny a legitimate domain
to faith, the Christian faith on its part repudiates firmly all the super-
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floities of Scholasticism, legend, and popular superstition which historical
and scientific criticism can no longer defend. The chief point necessary
to conciliation ia that Christianity should abandon the belief that the
Creator is infinite and absolute, since evil of any kind or quantity, how-
ever small, is irreconcilable with such doctrine. But supposing the
Creator to be of finite power and knowledge, and to have created the
world not as we know it, bnt perfectly good and harmonious in all its
relations, and to have endowed some of His creatures with free will, the
consequences of which of course He could not foresee, the abuse of this
hazardous gift on their part may account for the evil of the world (which
is intolerably great) without any reflexion upon the Creator, and we may
believe that some universal law provides for the final restoration of har-
mony. Thus in spite of the evil of our lot we escape from pessimism,
since the ideal of life is good ; the ideal was realised at the beginning and
will be again at the last Here, then, we have another of those construc-
tions with which any reader can find fault. The only tests of a philosophy
seem to be universality of explanation, consistency and the absence of
any other theory equally successful; in short, what logicians call' simple
enumeration '. Nearly all theories ore strong, or at least specious, whilst
we listen to the exposition of a skilful advocate who mokes the most of
favourable considerations and the least of unfavourable ones: but all
begin to look weak as soon as the devil's advocate comes and insists upon
the difficulties. Among the claims that must be satisfied if universality
and consistency are to be attained, there are those of certain facts generally
admitted, such as evil or pleasure, and those of a sort of rules of the gome
such as the principle of contradiction or the law of causation. If these
cannot be ' squared ' they must be denied; and then Satan scoffs or pro-
tests, often in vain for a time if the fashion is against him (for there is as
much a fashion in philosophemes as in furbelows); but to triumph he
need only wait

M. Dauriac's essay on the nature of emotion vindicates the purely
psychic character of thatphenomenon against the physiological inter-
pretation of Prof. James. Without denying the physical accompaniments
of emotion, he maintains that these ore only reactive, and that the
origin of emotion is in the soul. Emotion, he says, is a movement of
the soul, not, indeed, a local movement, for the soul has no extension, but
a qualitative change, which, however, is the reason and essence of all
movement. But all thought and feeling being in this sense movements
of the soul, emotion is distinguished as a kind of. shock caused by the
unexpected invasion of ideas and judgments. ' Still the physical reaction
in an easier subject of science, and this may have misled some inquirers.
Perhaps Prof. James will think that this explanation lays too much
stress on the intellectual element of emotion, and is in some respects too
scholastic to be convincing.

M. PillonV contribution to the history of Idealism (by which he means
subjective Idealism) begins with Deinocritus' distinction between
primary and secondary qualities, and traces the course of the specula-
tion as far as Locke. Democritiis' suggestion remained undeveloped in
classic and scholastic ages; and,.although the history of modern philo-
sophy coincides with the evolution of Idealism, Bacon was wholly out of
sympathy with it. Accordingly the greater port of this article consists
of an examination of the news of Hobbes, Descartes, Malebranche,
Burthogge, and Locke. It is written with great discernment, and in a
sound historical spirit, with no inclination to substitute for tho genuine
views of thinkers in former ages on account of what they might have
said hod they lived now.

CABVKTH BEAD.
9 *
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